
Bismillahir Rahmanir Raheem. 

As Muslims, we believe that Islam is the natural state for humanity. As such, we also 

believe that the proper application and implementation of Islamic law (Shariah) will lead 

to a more harmonious, just, and balanced society. 

With this in mind, it should be of upmost importance for Muslims to desire to share the 

message of Islam with other people. And since the beginning of Islamic history, there 

have been Muslims who devoted their lives to doing just that (Siddiqi, 2005, p.15). 

In fact, when we look at the holy scriptures of Islam, we can see why many Muslims 

would see this as a divine duty; one that is prescribed upon them by Allah and His 

Messenger, peace be upon him. An example of this prescription can be seen in the 

following verse from the Quran. 

‘Therefore give admonition in case the admonition profits (the hearer).’ (Holy Qur-an, 

Chapter 87, Verse 9).  

Hence, it should come as no surprise that there are many Muslims who are involved in 

the work of calling people to Islam, often known as Da’wah. 

The word “Dawah” is an Arabic noun that literally means “call” or “invitation.”  

A person involved in Da’wah is often called a Da’ee. An adequate translation of Da’ee is 

“proselytizer.” 

Therefore, a simple definition of Da’wah can be defined as the process of inviting 

people to Islam. 

And a simple definition of Da’ee is one who invites people to Islam, or more specifically, 

an Islamic proselytizer. 

While there are professional Da’ees who receive salaries, stipends and adequate 

training, the process of calling non-Muslims to Islam has often fallen to lay Muslims who 

may or may not have experience in this field. These Muslims often find themselves with 



the responsibility of calling their coworkers, friends, neighbors, and even family 

members to Islam. And they must do so with little or no organized support. 

Despite this daunting responsibility, these Muslims can find comfort in the fact that this 

has been the case for much of Islamic history. Muslims can look at the example of 

Prophet Muhammad, peace be upon him, and how he and his companions (Sahaba) 

conducted Da’wah and performed as Da’ees. 

We can divide the life of Prophet Muhammad (PBUH) into two phases: the Meccan 

phase and the Medinan phase. 

The Meccan phase includes the events of his life beginning from his birth to his 

migration to Medina. And the Medina phase includes the events of his life starting from 

after the migration to his death. 

Before the migration, or the Hijrah, the nascent Muslim community was an oppressed 

and persecuted minority.  

‘This new faith attracted intense hostility from the local pagan community, especially 

from those with wealth and position, because its teaching…criticized implicitly the 

conduct and attitude of the rich merchants who had a complete monopoly in Makkah’ 

(Rahman, 1999, p.30). 

However, when the Prophet and his companions migrated to Medina, their role on the 

world stage changed significantly. 

The Prophet’s (PBUH) migration to Medina ‘marks a turning point in the history of Islam” 

(Azami, 1996, p.48).  

When the Prophet (PBUH) and his followers settled in Medina, they had an opportunity 

to conduct Da’wah unhindered by persecution. Furthermore, since there was a large 

community of Jews living in Medina (Rahman, 1999, p.30), they also had a chance to 

interact with people who followed an older monotheistic faith. 



However, despite these favorable conditions for the preaching of Islam, Prophet 

Muhammad (PBUH) still faced considerable challenges. In fact, many of the challenges 

were even more threatening and dangerous than those he faced in Mecca. 

Some of the challenges he face in Medina were: 

• The constant threat of open warfare and potential destruction of the entire Islamic 

society from an outside force, most notably, the Quraish of Mecca (Najeebabadi, 

2000, p.154). 

• The secret machinations of the “enemy within” posed by individuals living within 

Medina who claimed to be followers of Prophet Muhammad but were actually 

working against him (Najeebabadi, 2000, p.166). This was a phenomenon 

unheard of in Mecca and such individuals became known as Munaafiqoon, or 

hypocrites. 

• Another aspect of the “enemy within” phenomenon was posed by the various 

Jewish tribes living in Medina. Their position and knowledge of previous 

scriptures made them a valuable ally to the Prophet’s enemies (Najeebabadi, 

2000, p.190).  

• The continuous verbal defamation of Muslims and Islam by individuals living 

within Medina as well as his enemies in Mecca (Najeebabadi, 2000, p.169). 

In order to spread the message of Islam in this climate, Prophet Muhammad (PBUH), 

had to show extreme resilience and determination. He also utilized various methods of 

combating each challenge depending on the circumstances. 

When it came to warfare, the Muslims simply had to fight and use every battle 

stratagem at hand. Despite their smaller numbers and inferior resources, the Muslims 

won nearly every battle against the Quraish. Much of this was the result Prophet 

Muhammad’s (PBUH) ‘wide and efficient intelligence network’ (Rahman, 1999, p.37). 

But even warfare brought an opportunity for da’wah. Amr Ibn Al-As and Khalid Ibn 

Waleed were two prominent members of Meccan society who had openly fought against 

the Muslims. However, after witnessing the continued rise of Islam’s influence, they 

eventually chose to accept Islam (Rahman, 1999, p.37). 



As for the problem of the “enemies within,” Prophet Muhammad (PBUH) dealt with them 

depending on the circumstances. For instance, he tolerated the constant plotting by the 

so-called “Chief of the Hypocrites,” Abullah Ibn Ubai Ibn Salool, for a very long time. In 

fact he turned down offers from his companions to assassinate the latter and would not 

allow him to be barred from entering Medina (Najeebabadi, 2000, p.189). 

However, two of the most important events that propelled the Da’wah of Islam, was the 

Treaty of Hudaibiyyah, and the conquest of Mecca. These two events played a 

significant role in the spread of the message of Islam that modern Muslims can look to 

for guidance and as an example. 

The Treaty of Hudaibiyyah was an agreement between Prophet Muhammad (PBUH) 

and the leaders of Mecca and took place in the sixth year of the Hijrah. Among the 

many terms of the treaty, the most significant was a cessation of hostilities for ten years. 

This provision proved to be vital to the spread of Islam. 

‘The Muslims had not been free to preach Islam before. Now they could move about 

freely. As a result, thousands of Arabs embraced Islam’ (Azami, 1996, p.64). 

The second event, the Conquest of Mecca, took place in the eighth year after the Hijrah. 

The Quraish of Mecca had violated the aforementioned Treaty of Hudaibiyyah. The 

Muslim forces were now strong enough to launch a full scale invasion of Mecca. Despite 

his military superiority and Mecca’s immediate capitulation, Prophet Muhammad 

(PBUH) did not destroy the city nor order the deaths of her leaders. Instead he forgave 

them all, and most of the inhabitants accepted Islam (Mubarakpuri, 2002, p.94). 

After the defeat of Mecca, it became clear that Islam was on the rise. Hence, by the 

beginning of the ninth year of the Hijrah, several pagan tribes from across the Arabian 

Peninsula accepted Islam (Najeebabadi, p.230). This brought most of the Arabian 

Peninsula under Islam and the Prophet’s authority. 

Modern Da’ees can look to these events as guidance on how to give Da’wah. Even 

though they happened hundreds of years ago, there are many lessons that can be 

applied to modern circumstances. 



In today’s world, Islam is under constant attack. These attacks come in many different 

forms, including physical, ideological, financial, and pedagogical. However, the most 

significant, in this author’s view, are the ideological attacks. 

It is not uncommon to see high-profile individuals defaming and maligning Islam and 

Muslims. These ideological attacks take place in mainstream media by local and 

international news networks, movies, television, and mass market literature.  

Sustained ideological attacks can also be seen on the internet by both individuals and 

major organizations. An example of an individual blogger using ideology to defame 

Islam can be seen in the website BillMuehlenberg.com. In this website the author writes: 

‘OK, so this is my 250th article on Islam, and the threat it poses to us all. Does that 

make me obsessed, or somewhat off-kilter? I don’t think so. I believe it means that 

when there is a very real threat to faith, freedom and democracy, to ignore it is the 

height of lunacy.’ (Muehlenberg, 2011). 

An example of an organization using ideology against Islam is seen in the website 

JihadWatch.com. One author on this website made the claim that without 

acknowledging the principle of abrogation of Quranic verses, non-Muslims will always 

‘misdiagnose Islam as a “religion of peace”’ (Davis, no date). 

It would be impossible for Da’ees to respond individually to all of these ideological 

fronts. Instead, a Da’ee should consider more dynamic methods to counteract the 

negative impact these ideological attacks may have. 

Utilizing the example of the Treaty of Hudaibiyyah, Da’ees should be willing to make 

peace and enter agreements with people of other faiths and religions. Very often, 

Muslim communities in the west live in close proximity to people of Christian, Jewish, 

and other faiths. Muslim Da’ees should be willing to enter into agreements of mutual 

benefit with these groups. 

Some examples may include working together to rid a community of crime and drugs, or 

working together to overturn unjust laws. 



Another lesson from the Treaty of Hudaibiyyah is the Prophet sending envoys to the 

kings and rulers of his time. The Prophet (PBUH) used the peaceful environment 

enabled by the treaty to send messengers to the rulers of Egypt, Ethiopia, Persia, and 

Syria. He also sent envoys to many of the chieftains and tribal leaders within the 

Arabian Peninsula.  

Da’ees should also be willing to discuss the message of Islam with high-profile and 

influential individuals. Too often, da’ees content themselves with proselytizing 

individuals within the lower strata of society. However, their da’wah may be much more 

effective if equally shared with people of high social standing who are leaders in the 

field of law, science, medicine, and politics. 

The Conquest of Mecca also provides valuable lessons in the field of Da’wah. After the 

Muslims conquered Mecca, many Arab tribes began to enter Islam. Many of them could 

see that Islam had the momentum and that becoming Muslim was to their advantage 

(Najeebabadi, p.234). 

Da’ees should keep this in mind when they are inviting to Islam. The proselytized may 

be turned off from Islam if the proselytizer does not represent a real world example of 

the excellence of Islam.  

If the Da’ee has too many problems in his life, he may have a hard time convincing 

someone else that accepting Islam would improve their lives. This is further 

compounded if the Da’ees character is such that the people he is preaching to are not 

impressed. 

Da’ees should strive to make sure their families and marriages are sound and content. 

They should also aim for financial independence and self-sufficiency. And most 

importantly, a Da’ee should make sure his behavior and character are in line with the 

qualities he espouses in his Da’wah. 

Muslims are confident that proper practice of Islam is vital to a just and balanced 

society. As such, many want to share the message of Islam with as many people as 



possible. Whether intentional or not, these Muslims are Da’ees and play a vital role in 

giving Da’wah, calling to Islam. 

Da’ees should use the many examples from the life of Prophet Muhammad (PBUH) 

when confronted with the challenges of doing Da’wah in the modern world. They should 

be confident in the truth of their call and be willing to share the message of Islam with all 

members of society. 

Da’ees should also be dynamic and think “outside the box” when dealing with people 

within their community of different faiths. Despite the religious differences, there are 

many opportunities for cooperation that may allow for eventual acceptance and 

understanding of Islam. 

And finally, Da’ees should ensure that their own lives, speech, and character match 

those they espouse. They must do more than give simple lip service to Islam. They 

must be willing to embody and practice the noble characteristics they call others to 

enjoin.  
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